The history of freedom of thought and expression, the freedom of unrestricted spontaneity and the freedom of purposive accomplishment, may be traced in the fate of books as well as in the ideas expressed in them. The structure of that history in the culture of the West is determined by the interaction of Greek books and Christian books. Reproduced with permission of the University of Chicago Press. For personal, noncommercial use only.
B.C. in Rome by Andronicus of Rhodes, tenth head of the Lyceum. They seem to have been little known at the time, although his dialogues were widely read and admired. Only fragments of his dialogues survive today, but his treatises have come to us much as Andronicus organized them. Plato's "Lecture on the Good" has not survived despite its wide renown, but his dialogues have come to us much as they were edited in Alexandria.
There is some uncertainty concerning when philosophy passed from oral to written presentation. The Socratic Dialogues were among the first forms of philosophic writing. Memorabilia of conversations were distinguished from memoirs of thoughts, and hupomnema came to mean the record or "treatise" of rhetoricians, artists, historians, geographers, and philosophers. After Andronicus' edition of Aristotle's works, Peripatetics and Platonists wrote glosses, epitomes, and commentaries on them in which they developed a variety of interpretations of Aristotle's doctrine. Prior to that time, Peripatetics, like other philosophers, used a problematic method to establish doctrines which departed from those of Aristotle or treated subjects which he had not considered. It is difficult to determine what the doctrines of Plato were from the dialogues without the aid of his treatises. Hellenistic scholars and historians disputed concerning whether Plato expounded doctrines or presented only the discussion of doctrines. Those who held that he was a dogmatist distinguished the dialogues in which he expounded his own views or refuted false views concerning subjects about which he had clear convictions from those in which he suspended judgment about obscure views. His own views are expounded by four persons, Socrates, Timaeus, the Athenian Stranger, and the Eleatic Stranger.
The transformation of "Platonic" doctrines goes further, however,
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Summer 1976 785 than the classification of doctrines in the dialogues. The "Platonic division of philosophy" into logic, ethics, and physics is traced to Plato. It is only "virtually" in the dialogues, however, and it is said to have been stated explicitly by Xenocrates, the Peripatetics, and the Stoics (Sextus Empiricus, Adversus Mathematicos vii. 16, i.e., Against the Logicians i. 16). The followers of Plato, like Xenocrates, who sought doctrines in his dialogues, classified his doctrines and therefore the subjects of his dialogues according to that division of the sciences. Aristotle used it as a dialectical division of problems and propositions (Topics i. 14. 104b 19-29). He divided philosophy into theoretic, practical, and poetic sciences. To use ethics, physics, and logic as a classification of philosophical knowledge is to reduce Aristotle's philosophy to dialectic and to make it a kind of Academic Platonism. The Stoics organized their philosophy in those three parts. Aristotle was treated by Hellenistic scholars (and their modern descendants) as a Platonist. The Academic and Stoic schools began, in a controversy concerning the true form of Platonism, a skeptical, eclectic treatment of all opinions or a systematic organization of all the truths of the arts and sciences. Roman writers did not preserve Greek philosophy or Greek philosophical works. They reported Greek doctrines and developed arts of discussing them skeptically, eclectically, systematically, and, with the coming of Neoplatonism, transcendentally.
During the formative centuries in which Christianity moved from persecution as an illicit religion to toleration, influence, and finally authority in judging doctrine and prescribing action, it encountered pagan philosophy and literature in several guises and divergent orientations. Christian Apologists and Church Fathers learned from Cicero to treat philosophy in terms of oppositions of doctrines, real or apparent, and to seek to unite wisdom and eloquence, philosophy and the arts of discourse. The arguments of the Christian Apologists were framed in the oppositions of judicial or forensic rhetoric. The Apologists wrote their tracts when the Second Sophistic was the dominant mode of literature and oratory. Sophists spoke with inspiration and moved their audiences to insight and enthusiasm. They invented themes and innovated styles. In the second century A.D. Greek was the learned and philosophic language in Rome, and the mystery religions were spreading. Emperor Marcus Aurelius wrote his memoirs in Greek, cultivated the Sophists, and was initiated into the mysteries. The Apologists used the style and themes of demonstrative or display rhetoric in their tales of their search for truth and their conversions. In the fourth century A.D. when the first general Councils met and the Church Fathers wrote, Emperor Julian-" Julian the Apostate" or "the Divine Julian"-relied on the Sophists in his efforts to reorganize the empire by returning to Greek culture and literature from the crudities of Christian doctrines and the inanities of Christian writings. His predecessors and successors learned . The development of the Church was guided by the formation of a canon of institutions extending the authority of the apostles, a canon of authentic books stating divine truths and divine laws, and a canon of doctrines or beliefs interpreting and organizing those statements. The earliest surviving systematic statements of these canons are attributed to apostles or to companions of the apostles, who might be included in the canon of apostles. The Pseudo-Clementine Apostolic Constitutions was given authority by being attributed to St. Clement, who in turn was reputed to have been the fellow-worker of St. Paul (Phil. 4:3) and the third successor of St. Peter as pope, and to have written two Epistles to the Corinthians. Among other prescriptions, the Apostolic Constitutions instructs the faithful concerning what books to read and how to read them. When at home, he should read the books of the Laws, the Kings, and the Prophets, sing the hymns of David, and study the Gospels, which are their completion. He should abstain from all heathen books, which are foreign discourses or laws of false prophets (Constitutions i. 5-6). The Apostolic Constitutions ends with eighty-five canons of which the last is a canon of the books of sacred Scripture. The list closes with the two Epistles of Clement, the Apostolic Constitutions in eight books (which is not to be given general distribution because of the mysteries it contains), and the Acts of the Apostles.
The Pseudo-Gelasian Decretals went under the title "Decretal on Canonic and Prohibited Books monwealth." "The first enumeration of all the books, both of the Old and the New Testament, is in the canons of the apostles, supposed to be collected by Clement, the first (after St. Peter) bishop of Rome" (Leviathan 3, chap. 33). Hobbes, however, argues that Tertullian, far from being a heretic, expressed the primitive Christian doctrine that God and the soul are body, and that Arnobius, Hilary of Poitiers, and others held that the soul, in this life, is corporeal, a doctrine consistent with the Nicene Creed. "Pseudo-Clement" was not only author of the first canon of sacred books, which was itself included among the sacred books; he was also credited with writing a narrative of wandering and adventure which may be numbered, among human books, with the first novels, if it is not the first, the date of its author being uncertain. The pseudo-Clementine Recognitions is an account of the family of Clement, father, mother, and three sons, who became separated after Clement leaves for the Holy Lands to hear Jesus but arrives after his crucifixion; the family wander through parts of the world in search of each other and through a variety of doctrines-religious, philosophic, and gnostic-in search of truth. They are brought together by St. Peter, and the tales they tell of their search build up a recognition of each other in a recognition of the truth of Christianity. In the twentieth century an American novelist, William Gaddis, adapted the tale of search to modern circumstances in a novel which he called The Recognitions.
Justin Martyr tells a like story in his Dialogue with Trypho, a Jewish rabbi. Philosophy is fragmented into schools which study the doctrines and language of celebrated masters rather than the truth. Justin studied in turn with a Stoic, who taught him nothing about God, with a Peripatetic, who thought himself penetrating but was more interested in fees than in philosophy, with a Pythagorean, who set competence in music, astronomy, and geometry as prerequisites to the study of philosophy, and with a Platonist, who convinced him that he was becoming wise and that he would soon see God. Then he met an old man on a seashore who characterized his search as one undertaken by a lover of words not of deed or truth, by a professor of rhetoric not of effective work. He told Justin about the prophets who had lived before the philosophers and who spoke by the spirit of God and foretold the future. Jews and pagans had a partial revelation of the truth fully revealed in Christianity, Jews by the prophets of the Old Testament, pagans by natural reason which uncovers the imprint of the Word found in nature.
Lucian, who was a contemporary of Justin, tells a skeptical version of the search in Hermotimus, or the Rival Philosophies. Hermotimus, who had been studying Stoic philosophy for twenty years, having begun at the age of forty, and anticipating that another twenty years would be needed barely to start on the path, quotes Hesiod to liken the ascent to Virtue to a long steep climb in which one is aided by a golden cord of Recognitions, which survives only in Rufinus' Latin version. In the fourth century, when Councils and popes drew up canons of doctrines and books, Greek had become a rarer accomplishment in Rome than it had been in the second century. The canons of books of the Hellenistic librarians contributed to the formation, preservation, emendation, and disappearance of books. The Christian canons of books were not lists of books available or not available, but prescriptions of books that must be accepted and books that must not be accepted. Since the acceptability of books depended on the doctrines they advanced and propagated, the discussion of Greek doctrines and discourse did not contribute to the preservation or translation of books. Roman philosophers and authors, usually retired officials like Cicero and Boethius, conceived it to be an extension of their civic duty to make Greek arts and culture available to their countrymen. They made occasional translations and drew up occasional grandiose schemes of translation, but for the most part they expounded doctrines and disciplines in dialogues and treatises. Fragments of Cicero's translations of Aratus, Homer, and the Greek tragedians survive, but his philosophical dialogues and his treatises and dialogues on rhetoric have contributed to the formation of the history of Greek literature and rhetoric as we know them. Christian Romans followed the tradition of pagan Romans and relied on Latin secondary sources for their knowledge of Greek ideas -on Cicero, Apuleius, Macrobius, Martianus Capella, Aulus Gellius, Suetonius, Censorinus, and others.
Augustine derived his conception of Greek thought from the Ciceronian tradition of wisdom and eloquence, philosophy and rhetoric, which permitted him to apply the arts of things and the arts of words to the demonstration of truth and the refutation of error, and from the Plotinian tradition of dialectical ascent to a transcendental One, which permitted him to relate the three sciences, physics, logic, and ethics, to the three persons of the Trinity. He wrote several treatises on the liberal arts, and several others passed currency as his: a "Grammar," a "Principles of Rhetoric," a "Principles of Dialectic," a "Ten Categories plucked from Aristotle," and an "On Music." His "On Christian Doctrine" applies the rhetorical arts of things and of words to the New Testament. His "On Music" makes the movement of music depend on unmoving spiritual numbers (De Musica vi. 17) and the appreciation of music depend on motion from delight in the order of things to love of god (viii. 14). His reduction of the parts of philosophy to the persons of the Trinity is part of the differentiation of the history and institutions of terrestrial cities from those of the City of God.
Boethius, a century later, reinforced the Neoplatonizing tradition of thought in his exposition of the liberal arts, in his reformulation of Augustinian theology in accordance with the arts, and in his account of The first part of the Fount of Knowledge, which was translated into Latin under the title Dialectica, presents in sixty-eight chapters definitions of basic terms derived from Aristotle's Categories and Christian additions to them, like "term," "division," "genus," "species," "substance," "nature," "form," "hypostasis," "enhypostaton," and closes with six definitions of philosophy, four dialectical methods, and an explanation of expressions applied to things, like "necessity," the "elements," "generation" and "motion," "time" 
Problems continued to arise in which authoritative statements could be found to support opposed resolutions of new questions, and Councils continued to condemn new heretics. Philosophers did not prove to be safe guides or reliable interpreters. Bishop Hincmar of Rheims consulted Scotus Eriugena in the controversy on predestination. Eriugena's treatise On Predestination was condemned at the Council of Valence in 855 and at the Council of Langres in 859.
Philosophers of the eleventh and twelfth centuries developed liberal arts of discourse and of thought, and they accused one another of errors resulting from applying verbal arts and human reason to divine things. They had learned from Porphyry that the five "words," or "predicables," or "universals" could be viewed as things, or ideas, or words, and they argued in their controversies concerning the nature of the universals or concerning the attributes of God that their opponents were guilty of reducing divine things to verbal or mental or transient existences.
Contradictions, real or apparent, among authoritative statements and interpretations of divine truths by authoritative authors or offices, presented problems, practical and theoretical, literary and philosophical, which stimulated developments in human arts-to differentiations in matters of discourse, inventions in literary genres and styles, and changes in philosophical forms and demonstrations. In the course of the development of canon law, the art of rhetoric, which takes into account the character and authority of speakers, the circumstances and sensibilities of audiences, and the modes and styles of communications, was transformed into an art of interpretation by which apparent contradictions of conflicting canons might be removed or justified by consideration of differences of audiences, circumstances, and intentions as they determine differences of meaning in what is said. In the course of the development of theology, the art of dialectic, which proceeds by disjunction and assimilation of antithetical positions, was given concrete appli- 
